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O ceské reformaci
ThDr. Petr Melmuk, Th.D.

1. Historické souvislosti
Pocatky ceské reformace

V dobé vlady Karla IV., ktery byl i fimskym cisafem, nabyl ¢esky stat velice na
vyznamu. Kiestanstvi vSak velmi zpovrchnélo a omezilo se ¢asto na vné&j$i projevy.
Proti tomu zacali brojit néktefi kazatelé, napt. Konrad Waldhauser, Mat¢j z Janova
a Mili¢ z Kroméfize nebo lidovy spisovatel Tomas ze Stitného. Na pielomu 14. a
15. stoleti se zacala postupné prekladat Bible z latiny do ¢eského jazyka.

Mistr Jan Hus byl kazatelem v prazské Betlémské kapli, ktera byla ziizena prave
pro biblicky vyklad. Byl také rektorem Karlovy univerzity. Hlasal, ze rozhodujici
autoritou ve vécech viry neni papez, ptip. cirkevni koncil, ale Bible a Zivotni zplisob
JeziSe Krista. Vystupoval proto také proti tzv. odpustkiim. Byl vyStvan z Prahy,
pusobil jesté kratkou dobu na venkové v okoli Tabora a hradu Krakovce, ale potom
odjel na Kostnicky koncil. Tam s nim odptrci nediskutovali, ale nechali ho upalit
6. Cervence 1415.

Husovi ptatelé a zaci se nazyvali husité. Jejich program vyjadiuji tzv. Ctyfi
prazské artikuly (€lanky). Husité se opakované ubranili tzv. kiizovym vypravam.
Nejznaméjsi husitsky vojeviidce byl Jan Zizka z Trocnova. Cilem vseho usili ze
strany husitii bylo vyvolat jednani na mezinarodni urovni, kde by mohli obhajovat
své nazory. Castedné se to za¢alo dafit na koncilu v Basileji (tzv. chebsky soudce),
riznymi intrikami (zékulisnimi jedndnimi) se vSak podafilo protivnikiim husity
rozdvojit a rozhodny smér v husitstvi porazit v bitvé u Lipan roku 1434. Pak byla
sjednana tzv. kompaktata (z ptivodnich ¢tyt prazskych Clanka zbylo jen povoleni
pfijimani z kalicha, tj. podoboji).

Jiti z Podébrad byl u nas ,.kralem dvojiho lidu* (podjednou i podoboji). Snazil
se také o mezinarodni dorozumeéni a vytvofeni spoleCnosti narodli na evropské
urovni. V dobé¢ jeho vlady vznikla roku 1457 oficialné nepovolend jednota bratrska,
kterda navazovala na rozhodné husity, ale nechtéla bojovat zbranémi, ato ani
v obrané. Postupné se stala vyznamnym ndbozenskym i kulturnim cinitelem
v Cechach a na Moravé. Jejim dilem je mj. Bible kralicka, pieloZena v letech 1579—
1593 z plvodnich jazykii Bible (hebrejstiny a fectiny). Poslednim ptedstavitelem
jednoty bratrské byl ,,uitel naroda“ Jan Amos Komensky (1592-1670).



Ceska reformace od konce 15. stoleti do poloviny 17. stoleti

K nebezpecné situaci doSlo na pocatku osmdesatych let 15. stoleti, kdy strana
podjednou chtéla dosahnout pirevratu v Praze; zamér byl odhalen a vinici potrestani.
Ob¢ strany se vSak nyni nepustily znovu do boje, ale v roce 1485 doSlo v Kutné Hofe
k dalezitému ujedndni. Tehdejsi vétSina obyvatel u nés (podoboji) se dohodla
s menSinou (podjednou) na vzajemném respektu k presvédceni druhého (tykalo se to
dokonce 1 poddanych).

V 16. stoleti si jednotlivé cirkve vytvotily sva vyznani viry — konfese (luterska,
kalvinské a fimskokatolicka). Ceska reformace méla dvé vyznani: Bratrskou konfesi
zroku 1535 apozdéjsi Ceskou konfesi zroku 1575, kniz se ptihlasili vSichni,
zejména cCeSti evangelici. Ti tehdy tvofili vétSinu vSeho obyvatelstva. Zasady
Kutnohorského smiru byly rozvinuty a potvrzeny jako zadkon v tzv. Rudolfovu
Majestatu z roku 1609, ktery znamenal svobodu svédomi pro kazdého. Byla to prvni
listina lidskych prav v Evropé¢, kde néco podobného v té dobé& jesté neexistovalo.

Na pocatku tricetileté valky doslo roku 1620 k osudné bitvé na Bilé Hofte, ktera
znamenala konec svobodného rozvoje Cech a Moravy. Po vzniku tzv. Obnoveného
ziizeni zemského (v Cechach roku 1627, na Moravé roku 1628) byla svoboda
svédomi zruSena a zvitézil zplisob mySleni a jednani totalitniho rezimu. Tehdy napf.
musel opustit pro viru svou zemi i posledni biskup jednoty bratrské a ,,ucitel naroda“
Jan Amos Komensky. Tento stav byl potvrzen tzv. vestfalskym mirem na konci
tiicetileté valky (1648).

Ceska reformace v dobé predtoleran¢ni a toleranéni

Evangelici postaveni mimo zdkon méli byt Gplné vyhubeni. Ti, ktefi se hlasili
k husitim ¢i jednoté bratrské, se museli se svym presvédcenim skryvat (napt. Bible
kralickd patfila mezi zakdzané knihy). Mnozi tehdy znovu odchézeli do zahranici,
hlavné do dnesniho Némecka a na Slovensko. Dalsi ale zistali v zemi, nevzdavali se
a dokonce se snazili podavat zaddosti o naboZenskou svobodu. Posledni z Zadosti byly
podany na Valassku, v kraji na jih od Brna, a nakonec na Ceskomoravské vrchoviné
severn¢ od Brna. Tato posledné podanéd Zadost uz souvisela s vydanim toleran¢niho
patentu.

Toleran¢ni patent cisaie Josefa II. zroku 1781 znamenal urcity prelom. Byla
povolena omezena svoboda pro tfi nekatolickd vyznani v nasi zemi. Lid¢é ale nemohli
navazat na vlastni tradici (husitstvi a jednotu bratrskou), mohli si vybrat mezi
reformovanym (kalvinskym) a luterskym vyznanim. Toleran¢ni patent také nebyl
vyhlaSen obvyklym zplGsobem vSemu obyvatelstvu. Proto se evangelici mohli
ptihlasit jen tam, kde se o ném stacili béhem jediné¢ho roku jeho plné uc€innosti sami
informovat.

Po vydani toleran¢niho patentu byly unas ustaveny vétSinou venkovske
toleran¢ni sbory cirkve luterské (= augsburské) nebo reformované (= kalvinské =
helvetské). Mély své modlitebny, nesmély si vSak stavét kostely s vézi a mély mnoha
dalsi omezeni. Pastofi (nesméli se nazyvat fardfi) pfichazeli hlavné z dneSniho



Slovenska. Mnozi byli potomci ¢eskych exulanti a uméli cesky. Hodné bylo ale také
Mad’arti, ktefi ptisli pomoci a Cestinu se teprve museli ucit. Toleran¢ni doba (doba
pouhého trpéni) trvala az do poloviny 19. stoleti.

Ceska reformace od rovnopravnosti k dnesku

V dob¢, kdy se lidé zacali dozadovat i v nasi zemi svych obcanskych prav,
dostali se ke slovu 1 evangelici. Nejznaméj$i osobnosti z nich byl pastor sboru
U Klimenta v Praze Bedfich Vilém Kosut. Pisobil podobné jako Karel Havlicek
Borovsky astihl ho podobny osud. Byl pronasledovan, véznén, odsouzen do
vyhnanstvi a nakonec po letech zemftel v cizin€. PoZadavky, které vznasel, mohly
v§ak byt splnény aZ pii vzniku Ceskoslovenské republiky.

Po roce 1861 (tzv. protestantsky patent) uz byly evangelické -cirkve
zrovnopravnény s cirkvi fimskokatolickou. Vznikaly nové sbory, hlavné v méstech,
stavély se nové kostely a sborové domy. Duchovni se uz nazyvali faréfi, ale svou
vlastni bohosloveckou fakultu jesté¢ neméli, museli studovat na cizich univerzitach.
Uvédomovani vlastnich dé&jin, nejen evangelikim, poslouzil svym dilem FrantiSek
Palacky plivodem z Valasska z rodiny, kterd byla evangelickd uz pted tolerancnim
patentem.

Na prelomu 19. a20. stoleti silily snahy sjednotit zase uméle rozdclené
evangeliky — potomky ceské reformace. Pro spole¢nou praci vznikla Kostnicka
jednota, ktera vydavala své noviny Kostnické jiskry. VSichni chtéli navazovat
bezprostiedné na odkaz mistra Jana Husa a Jana Amose Komenského. Za prvni
svétové valky byl dokon¢en pomnik M. Jana Husa na Staroméstském nameésti
v Praze. Slavnostni odhaleni pomniku 6. 7. 1915 bylo zakdzano. Ten den vSak zahajil
pozd&jsi prvni prezident Ceskoslovenské republiky Toma$ Garrigue Masaryk
v zahrani¢i zapas o svobodny a svrchovany stat.

Vzapéti po vzniku Ceskoslovenské republiky doslo k dlouho pfipravovanému
oficidlnimu sjednoceni ¢eskych evangelikli augsburského a helvetského vyznéani (AV
aHV) vjednu cirkev s nazvem Ceskobratrska cirkev evangelicka. Na spoleéném
snému byli zastupci vSech sbort obou dosavadnich cirkvi. Po praktické strance
sjednocené sbory vytvofily jednotnou sit’ nové organizace. Dokoncenim tohoto
vyvoje bylo i zfizeni samostatné Ceskoslovenské evangelické bohoslovecké fakulty.
Potomci Ceské reformace mohli kone¢né navazat na vlastni koteny.

V obdobi tzv. 1. republiky (do roku 1938) mohli evangelici pokojné¢ budovat
Zivot svych sborll a pfijmout 1 fadu novych €lent, ktefi se k nim pfihlasili. TéZké Casy
nastaly za nacistické okupace a za 2. svétové valky. Po kratké dobé svobody pftisla
znovu doba zkouSek pod vladou komunistického rezimu, ktery cirkvim dovoloval jen
velmi omezenou existenci. Po roce 1989 uz zivot sborti ohrozuje jen vlastni
pohodlnost a lhostejnost.



2. Specifické rysy Ceské reformace

Vsechny reformacni proudy v déjinach kiestanstvi spojuje diiraz na Bibli jako
zakladni zdroj orientace viry bez tzv. lidskych nalezkl, tj. k tomu, co si lidé
v pribchu staleti sami vytvofili jako pevné systémy a véroucné ¢lanky a nemélo to
ptitom spolehlivou oporu v Bibli samotné. S tim souvisi 1 odmitnuti cirkevni instituce
jako prostiednika mezi Bohem a ¢lovékem. Clovék tedy nemiize na mistd Bozim
odpoustét hiichy, tim méné vydavat tzv. odpustky (pravé protestem proti prodavani
odpustkti zacala reformace husitska 1 luterska).

Pokud jde o ¢eskou reformaci, ma krom¢ toho své specifické rysy: Zivotnost,
obecenstvi a ekumenicitu.

A. Zivotnost

Pro Ceskou reformaci bylo typické, Zze v Bibli vidéla jako dilezity kli¢ ke
spravnému pochopeni zivotni zplsob JeziSe Krista. NeSlo o fanatismus, ktery se
snadno muze stat opiem, ale o stfizlivy a pfece pevny postoj téch, ktefi védi, co
znamena budovat zivot tieba s obtizemi, obdobné jako stavét dim na skale, ale
s vyhledem hlubokého poznani a ptesvédceni.

Slo totiZ v podstaté o obohaceny vnitini vyvoj asto za neptiznivych, ba krutych
vnéjSich podminek. [ za cenu neporozuméni vSak evangelikiim stalo za to zapasit
osobné& na kazdy den o hlubsi pochopeni cesty JeziSe Krista.

Kontinuita postojii se prokazovala ipozdéji v projevech piihlasujicich se
evangelikii v dob¢ tolerancniho patentu v osmdesatych letech 18. stoleti. Podstatné
bylo bylo téméf vzdy osobni piesvédceni, obrazné lze fici: hofici srdce. PtihlaSka
nebyla zpravidla ani formalitou, ani okrajovou zalezitosti. Bylo to riskantni osobni
vyznani.

B. Obecenstvi

Zékladem ceské reformace bylo vSeobecné knézstvi, ne proklamované, ale
prozivané. Jinak ani nebyla denni praxe tohoto organismu mozna. Jednotlivi bratfi
a sestry si slouzili navzdjem svym obdarovanim. Modlili se, zpivali, vzadjemné se
posilovali z Pisem a ostatnich knih mladi i stafi, muzi i Zeny, hospodafi, podruzi,
Celed’. To neni pékna iluze, nybrz prosté vyliCeni bézné skutecnosti.

Toto obecenstvi bylo pocitovano zvlast’ siln¢ pii spolecném slaveni vecetre
Pané. Ucastnici si uvédomovali své podilnictvi na Bozim obdarovani, které jim bylo
impulsem k dalSimu ristu 1 zdpasu ve vitre. Proto tak obecné a s vrouci naléhavosti
touzili po obecenstvi stolu Pané (je tieba setrvavat ,,v 1dmani chleba a z kalichu Pan¢

piti®).



Pfijiméani pod oboji zpiisobou, symbol kalicha, m¢l v ¢eské reformaci zasadni
vyznam, byl jejim vlastnim vyjadienim. Slo o vertikalu i horizontalu, o vypovéd:
1. Smim mit osobni, bezprosttedni vztah k Bohu 1iosobni, bezprostfedni
odpovédnost; 2. jsem pfitom v obecenstvi bratii a sester, rovnych si navzajem pied
Bohem. Z toho pramenilo vlastni, pfi v§i Gcté k cesté jinych, 1 reformacnich kiest’ant,
nezaménitelné a nezcizitelné obdarovani pro sluZzebnou vzajemnost s ostatnimi
kiestany.

Kalich, ptipadné Bible a kalich, provazely ¢eskou reformaci v jejich potomcich
od toleran¢ni doby ptes dobu rovnopravnosti az k jejimu oficidlnim u znovuspojeni
v roce 1918. Provazely ji pies vSechny zkousky a pokuSeni 20. stoleti az téméf do
jeho konce. Teprve tehdy se zacaly ztracet kalichy z interiérit modliteben a kosteli,
teprve tehdy i nazev CCE se zacal zpochybiiovat.

C. EKkumenicita

Obecenstvi Ceské reformace nebylo a ani nemohlo byt vyluéné. Bylo by tim
popielo sebe sama, vzdyt pravé proti nesnasenlivé vylucnosti bylo zaméfeno ostii
jeho duchovniho boje. ,,Samospasitelnou” nazyvali nékdy evangelici svou cirkev
pouze v diskusi, kdy se branili proti naiCeni, zZe jako odStépenci se protivi jediné
pravé cirkvi. Tehdy pokladali za nutné prohlasit, ze se citi byt soucasti cirkve
skutené a praveé. Jinak bezdivodné agresivné nevystupovali. To je ovSem pouze
negativni vymezeni a bylo by to maélo.

Jejich zasadni pfesvédCeni, Ze upfimnd vira, provazena skutky lasky, mize
v kazdé cirkevni instituci ptivést Clov€ka ke spaseni, byla zfeymé jejich zékladni
vypovedi, kterou bychom nasli 1 ve vyjadienich (pfed) tolerancnich evangelikii.

Tuto zakladni vypovéd’ jejich doba mohla jen nesnadno a velmi zvolna zacinat
chapat. I dnes jeSté¢ je to oblast vystavend mnohému neporozumeéni a zkresleni,
pramenicimu jak z ptezivajiciho fanatismu, tak z laciné povrchni uspéchanosti.

D. Souhrn

Ceska reformace nemohla existovat bez zivotnosti, obecenstvi a skuteCné
ekumenicity, tj. vzajemného respektu a porozuméni bez piesvédCeni o svém
vysadnim postaveni a jediném majetnictvi pravdy.

3. Podnéty Ceské reformace v soucasnosti

V dobé¢ pocinajiciho 21. stoleti je dilezité domyslet dédictvi ceské reformace do
konkrétni situace dneSniho clovéka. Bible by se neméla stat jakymsi ,,papirovym
papezem*®, ale spolehlivou zékladnou pro rozhovor riznych svédki viry. Je tieba
navazovat vnitiné ne na dobu kiest'anského triumfalismu cirkevni instituce 4. stoleti,
ale na dobu cirkvi prvniho staleti, kdy Slo o buniky obecenstvi na riiznych mistech
tehdejSiho obydleného svéta. UktiZzovany a VzkiiSeny byl pfitom jejich jedinou
viditelnou autoritou.



Zakladem jsou bohosluzby, které znamenaji pozvani, ze Blth nam chce slouzit
zvlastnim zplisobem, ze muzeme tvorit obecenstvi, na chvili se ztiSit, soustfedit,
spole¢né zpivat a modlit se. Kromé& vykladu Bible je pfi svaté Vecefi Pané jina
neverbalni moznost uvédomit si spoleCenstvi obdarovavanych, téch, kdo jsou na cesté
a maji si byt pfitom navzajem sestry a bratry.

Je tfeba jist¢ promyslet rlzné aktivity, aby sbory vyrostlé z tradice Ceske
reformace se stavaly otevienym prostorem pro ty, kdo hledaji odpovédi na podstatné
otazky. Mohou k tomu slouzit biblické hodiny (rdznych vékovych skupin), jejichz
formu je tfeba ozivovat tim, Ze je tfeba biblické pribehy aktualizovat, tak aby mohly
pomahat lidem v promysleni soucasnych problému Zivota. Kromé¢ toho méa vyznam
vytvéret prostor vzajemnosti pii tzv. rodinnych nedélich, ve kterych mohou déti
zakusit, Ze 1 pro jejich rodiny a ptatele je vira dilezitd. Podnétné jsou 1 déle trvajici
akce (napt. détské tabory, ptip. vicedenni zajezdy apod.), které mohou stmelovat
spolecenstvi. V ptipad¢ sborovych zijezdi se muzeme navic setkdvat is lidmi
z jiného prostfedi a vzajemné se obohacovat tim, co poznavame. V nékterych sborech
jsou 1 nabidky pro ubytovani, coZ oZivuje konkrétni sbor a jeho ¢innost.



On the Bohemian Reformation
ThDr. Petr Melmuk, Th.D.

1. Historical context
Origins of the Bohemian Reformation

During the reign of Charles IV, who also was a Holy Roman Emperor, the
significance of Bohemia increased considerably. However, Christianity became very
superficial, having often been reduced to its external expressions. This trend was
challenged by some preachers, such as Conrad Waldhauser, Matthew of Janow, and
John Mili¢ of Krométiz or popular author Tomas Stitny of Stitné. At the turn of the
14™ and the 15™ centuries, initiatives were introduced to gradually translate the Bible
from Latin to Czech.

Master Jan Hus was a preacher at the Bethlehem Chapel in Prague that had been
established precisely for the purpose of pursuing biblical exegesis. He was also rector
of Charles University. He proclaimed that the ultimate authority on the issues of faith
was to be found neither in the pope nor the church council but in the Bible and the
way of Jesus Christ. Therefore, he also challenged the so-called indulgences. After he
had been forced to leave Prague, he was active in the countryside near the town of
Tabor and Krakovec Castle briefly before leaving for the Council of Constance.
However, he was not given a chance to discuss with his opponents there. Instead, he
was burned at stake on July 6, 1415.

Hus’ friends and students were called Hussites. Their program is expressed in
the so-called Four Articles of Prague. The Hussites were repeatedly able to defend
themselves from the so-called crusades. The most famous Hussite military leader was
Jan Zizka of Trocnov. The ultimate goal of the Hussites was to initiate discussions on
the international level where they would be able to defend their views. This was
partially successful at the Council of Basel (the so-called Judge of Cheb). Through
various machinations (backstage manoeuvrers), however, their opponents were
successful in disuniting the Hussites only to defeat the majority Hussite movement in
the Battle of Lipany in 1434. After that, the so-called Compacts were agreed
(communion under both kinds, 1.e. with the chalice, was the only emphasis left of the
Four Articles of Prague).

In Bohemia, George of Podébrady was the “king of double people” (both
Catholic and Hussite). He also strived for international understanding and the
establishment of a community of nations on the European level. In 1457, during his
reign, the Unity of the Brethren was illegally established as a follower of the radical
Hussites. Unlike the Hussites, however, the Brethren refused using arms, including



self-defence. Eventually, it became an important religious and cultural agent in
Bohemia and Moravia. Their legacy includes, among other things, the Bible of
Kralice, translated from the original biblical languages (Hebrew and Greek) in 1579—
1593. The last bishop of the Unity of the Brethren was the “teacher of nations”, John
Amos Comenius (1592—-1670).

The Bohemian Reformation between the end of the 15™ century until the mid-
1600s

A dangerous situation emerged in the early 1480s, when the Catholic side
attempted a coup in Prague; the plot was revealed, and the offenders were punished.
Nevertheless, the two sides did not resume fighting. Instead, an important milestone
was reached in Kutna Hora in 1485. The then majority of the population in Bohemia
(Utraquists) made an agreement with the minority (Catholics) to respect each other’s
religious beliefs (this even included liege people).

In the 16™ century the respective churches produced their own confessions of
faith (Lutheran, Calvinist, and Roman Catholic). The Bohemian Reformation had two
confessions, the Confession of the Unity of the Bohemian Brethren of 1535 and,
later, the Bohemian Confession of 1575 that was accepted by all, especially Czech
Protestants. The latter represented a majority of the entire population then. The
principles of the Religious Peace of Kutna Hora were further elaborated and affirmed
as alaw in the so-called Letter of Majesty (1609), signed by the Holy Roman
Emperor Rudolf II, that granted religious freedom for everyone. It was the first
charter of human rights in Europe since nothing comparable existed at that time.

At the beginning of the Thirty Years’ War there was the fatal Battle of White
Mountain (1620) that halted the unrestrained development of Bohemia and Moravia.
After the so-called Renewed Land Ordinance was promulgated (in Bohemia in 1627,
in Moravia in 1628), the freedom of conscience was abolished, and the ideology and
ways of a totalitarian regime gained the upper hand. For example, even the last
bishop of the Unity of the Brethren and the “teacher of nations”, John Amos
Comenius, was forced to leave his country then because of his belief. The status quo
was affirmed by the so-called Peace of Westphalia at the end of the Thirty Years’
War (1648).

The Bohemian Reformation in the pre-Toleration and Toleration period

Outlawed Protestants were to be annihilated completely. Those who claimed
allegiance with the Hussites or the Unity of the Brethren had to go underground
because of their conviction (e.g. the Bible of Kralice was a forbidden book). Many
began to emigrate again at that time, especially to what today is Germany and
Slovakia. The others, however, stayed, refusing to give up and even trying to file
petitions for religious freedom. The last of these petitions were filed in Moravian
Wallachia, south of the city of Brno, and, finally, in the Bohemian-Moravian
Highlands, north of Brno. This last filed petition was related to the issuing of the
Patent of Toleration.



The Patent of Toleration, issued by the Holy Roman Emperor Joseph II in 1781,
represented a certain breakthrough. Limited freedom was allowed for three non-
Catholic denominations in our country. However, people could not resume their own
tradition (Hussitism and the Unity of the Brethren) but were only allowed to choose
from the Reformed (Calvinist) or Lutheran confessions. Furthermore, the Patent of
Toleration was not promulgated in a usual way to all people. Therefore, Protestants
could only register in the places, where they were able to inform themselves about the
decree within the first year of its effectiveness.

After the Patent of Toleration had been issued, it was especially rural Toleration
churches belonging to the Lutheran (Augsburg) Church or the Reformed (Calvinist)
Church that were established in our country. They had their houses of prayer, but
were not allowed to build church buildings with towers. In addition, there were
further limitations. Pastors (not allowed to be called ministers, parsons) came
especially from what today is Slovakia. Many of them were the descendants of Czech
exiles and spoke Czech. In addition, there were also a considerable number of
Hungarians who came to help and had to learn Czech first. The Toleration period
(which, in fact, was a period of sheer suffering) lasted until the mid-1800s.

The Bohemian Reformation from equality till today

In the period when people in our country also started demanding their civil
rights, the Protestants had their say in this process, too. The best-known of them was
Bediich Vilém Kosut, a pastor at St Clement’s Church in Prague. His involvement
was similar to that of Karel Havli¢ek Borovsky, and so was his destiny. He was
persecuted, imprisoned, sentenced to exiled, only to die abroad after many years. The
claims he raised could however be fulfilled only after the Czechoslovak Republic had
been founded.

After 1861 (the so-called Protestant Patent) Protestant churches had been put on
an equal footing with the Roman Catholic Church. New congregations were founded,
especially in cities and towns, new church buildings and houses of prayer were built.
The clergy were now called ministers (parsons), but they still did not have their own
theological faculty, thus being forced to study at universities abroad. It was FrantiSek
Palacky, a descendent of a family that had been Protestant even before the Patent of
Toleration, and his work who helped not only the Protestant to raise awareness of
their own history.

At the turn of the 19" and the 20" centuries there were increased efforts to
artificially reunite the divided Protestants — the heirs of the Bohemian Reformation.
To pursue common work the so-called Kostnickd jednota (“The Unity of Constance™)
was established. The Unity published its newspaper, Kostnické jiskry (“The Sparks of
Constance”). All sought to directly continue the legacy of Master Jan Hus and John
Amos Comenius. During the World War I, a statue of Master Jan Hus was finished
on the Old Town Square in Prague. The ceremonial unveiling of the memorial on
July 6, 1915, was forbidden. On that very same day, however, a struggle for an
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independent and sovereign state was launched abroad by Tomas Garrigue Masaryk,
the future first president of the Czechoslovak Republic.

Immediately after the Czechoslovak Republic had been established, a long-
prepared official unification of the Czech Protestants of both Augsburg and Helvetic
Confessions took place to form one church entitled the Evangelic Church of Czech
Brethren. The common founding assembly included representatives of all
congregations from the two churches. For practical matters, the united congregations
established a unified network of a new organization. One of the finishing points of
this process also included the establishment of the independent Czechoslovak
Protestant Theological Faculty. Finally, the heirs of the Bohemian Reformation were
able to reconnect with their own roots.

In the period of the so-called First Republic (until 1938) the Protestants were
able to develop the life of their congregations peacefully, accepting many new
members to claimed allegiance to this church. Grim times arose during the Nazi
occupation and the World War II. After a brief period of freedom, a new era of trials
emerged again under the communist regime that allowed very limited existence for
churches. After 1989 the church life is only threatened by their own slouch and
indifference.

2. Characteristic features of the Bohemian Reformation

All reformation streams in the history of Christianity are united by their
emphasis on the Bible as the fundamental source for the perspective of faith without
so-called “human additions”, i.e. accents and elements that people have invented
themselves throughout centuries as rigid systems and doctrines, without finding
reliable support for them in the Bible. This is also related to the rejection of the
church institution as a mediator between God and human. No human can, therefore,
forgive sins in place of God, not to even mention issue so-called indulgences (it was
a protest against the indulgence business that both the Hussite and Lutheran
Reformation began).

As for the Bohemian Reformation, it also has some additional specific features:

A. Vitality

It was characteristic for the Bohemian Reformation that it perceived the Bible as
an important key to the right understanding of the way of life of Jesus Christ. It did
not involve fanaticism that can easily turn into an opium, but rather a sober, yet solid
position of those who are aware of what it means to pursue life, albeit with
difficulties, like a house on the rock, but with a perspective of profound knowledge
and conviction.

Basically, it was an enriched inner growth under often unfavourable, even cruel
external circumstances. Despite a threat of possible misunderstanding, the Protestants
still deemed this daily personal struggle as worthy to attain a deeper understanding of
the way of Jesus Christ.
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The continuity of attitudes was also manifested later in the expressions of the
confessing Protestants in the Toleration period in the 1780s. Personal conviction was
almost always crucial; it can be expressed figuratively as a burning heart. The
confessing act was usually neither a technicality nor a marginality. It was a risky
personal confession.

B. Fellowship

The cornerstone of the Bohemian Reformation was universal priesthood — not
declared, but lived. The daily practice of this organism would not even be viable
otherwise. Individual brothers and sisters served each other through their respective
talents. All members, young and old, men and women, land owners, tenants, and
menials, prayed, sang, encouraged each other with Scripture passages and other
books. This is not a nice illusion, but rather a simple account of the ordinary reality.

This fellowship was experienced as especially strong during the common
celebration of the Lord Supper. The participants were aware of their share in God’s
gifts that they perceived as an impulse for further growth and struggle in faith. That is
why they commonly and with heartfelt urgency desired the fellowship of the Lord’s
table (it is necessary to persist in the “breaking of the bread and drinking of the
chalice of the Lord”).

Communion in both kinds and the symbol of the chalice had a key importance in
the Bohemian Reformation, representing its unique expression. It integrated both the
vertical and the horizontal dimensions; it was a statement: 1. I am allowed to have
apersonal and direct relationship with God as well as personal and direct
responsibility; 2. I am at the same time in fellowship with brothers and sisters who
are all equal before God. This was the basis for a unique, immutable and inalienable
endowment for the serving fellowship with other Christians, with all due respect to
the way of other Christians, including those stemming from the Reformation

The chalice, or, alternatively, the Bible and the chalice, accompanied the
Bohemian Reformation in its heirs from the Toleration period through the period of
equality to its official reunification in 1918. This emphasis accompanied it through all
trials and tribulations of the 20™ century until almost its very end. It was only then
when chalices began disappearing from the interiors of churches and prayer houses
and when the name of the Evangelic Church of Czech Brethren came to be
challenged.

C. Ecumenicity

The fellowship of the Bohemian Reformation was not, and could not be,
exclusive. Otherwise it would deny its very self as it was precisely against intolerant
exclusiveness that the cutting edge of its spiritual struggle was pointed at. The
Protestants sometimes referred to their church as “self-justifying” only in discussion
when they defended themselves against the charge of being schismatics who protest
the only true church. Then they saw it as necessary to profess that they feel as part of
the true and universal church. On other occasions, however, they did not act
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aggressively without a reason. This is, of course, merely a negative definition that
means very little as such.

Their essential belief that devout faith, accompanied by deeds of love, can lead
one to salvation in the framework of any church institution was probably their basic
claim that we would also find in the statements of (pre-)Toleration Protestants.

Their own time could start understanding this basic claim only with difficulties
and very slowly. Even today it remains to be arealm that is prone to much
misunderstanding and distortion, stemming both from the still existing fanaticism and
cheap and superficial hastiness.

D. Conclusion

The Bohemian Reformation could not exist without vitality, fellowship, and true
ecumenicity, i.e. mutual respect and understanding without the conviction of one’s
exclusive status and ownership of truth.

3. Impulses of the Bohemian Reformation for today

In the period of the emerging 21* century it is important to think through the
legacy of the Bohemian Reformation for the particular situation of contemporary
people. The Bible should not become a kind of “paper pope” but rather a reliable
platform for dialogue of various witnesses of faith. It is necessary to continue not
with the period of Christian triumphalism of the church institution in the 4™ century,
but with the period of the early church when it consisted of cells of fellowship at
various places of the then inhabited world. The Crucified and Resurrected One was
their only visible authority.

The basics consisted of worship services understood as an invitation and
realization that God wants to serve us in a distinct way and that we may form
fellowship to remain silent for a moment, concentrate, sing, and pray together. In
addition to Bible interpretation, the Lord Supper offers another, non-verbal
opportunity to realize the fellowship of the endowed ones — those who are on the road
together and are to be sisters and brothers for one another.

To be sure, it is necessary to think about various activities in this process so that
the congregations stemming from the Bohemian Reformation can become open space
for those who are looking for answers to important questions. To pursue this goal,
Bible studies (of various age groups) can be used. Their form is to be invigorated by
the contextualization of biblical stories so that they can help people reflect on the
contemporary issues in life. In addition, it is important to create safe space for so-
called family Sundays when children can experience that faith is important also for
their families and friends. Inspiring can also be longer-lasting events (such as youth
camps or several-day trips together) that may strengthen the community. In case of
church trips, we can, furthermore, meet people from other contexts, mutually
enriching each other through what we are experiencing. In some congregations there
1s accommodation available, the fact that energizes that particular congregation and
its activities.
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V jakém smyslu muzou Korejci povazovat protestantské
krestanstvi za své vlastni nabozenstvi

Rev. Dr. Byung-Joon Chung, profesor cirkevnich déjin na Jangsin University v Soulu

1. Uvod

Navzdory svym relativné kratkym déjindam v Koreji, 233 let fimského
katolicismu a 133 let protestantismu, se kiestanstvi v této zemi stalo vyznamnym
nabozenstvim. VétSina cirkvi v Asii se do evangelizace zapojuje jen s obtizemi, coz
Korea shodou okolnosti nebyla kolonizovdna zapadni velmoci, coZ je moznd
rozhodujicim divodem zdsadniho rastu cirkvi vtéto zemi. Podle poslednich
oficidlnich statistik zroku 2015 ktestané v Koreji ptedstavovali 27,8 % celkove
populace, neboli 19,7 % protestantt a 7,9 % katolik. Buddhisteé tvofili 15,5 %. Nez
se podivaime na hlavni divody rastu korejského protestantismu, prozkouméame
nejdiiv, jak vlibec ptijali Korejci protestantismus za svoje nabozenstvi.

I1. Uspé&$né zakoienéni: 1884-1909

Hlavnimi tradi¢nimi nabozenstvimi Koreje jsou Samanismus, buddhismus
a konfucianismus, které tady byly pred pfichodem kiestanstvi. Na konci 18. stoleti
pfijali nékteti konfucian$ti ucenci fimsky katolicismus prostfednictvim nékterych
pieklada katolického uceni do ¢inStiny. Vira se rychle Sitila mezi pospolitym lidem
a Zenami. Né&kterd obdobi oficidlniho pronasledovani ptinesla vic nez 10 000
mucedniki.

Dftive nez do Koreje v roce 1884 vstoupil prvni protestantsky misionaf, nékolik
Korejcti uz piijalo kestanstvi v Mandzusku (Cina) prostfednictvim reverenda Johna
Rosse, skotského presbyterianského misionafe. Do korejStiny pielozili evangelia
a Novy zékon. Korejci taky Sifili evangelium v Koreji a riskovali pfi tom své vlastni
zivoty. Dokonce zalozili prvni Cisté korejskou cirkev. Pak do Koreje pfisli zahrani¢ni
misionari.

Na Svétové misijni konferenci v Edinburghu v roce 1910 se misionafi nechali
slySet, ze Korea je nejrychleji rostoucim misijnim polem na svété. Jen za prvnich 25
let pocet protestanti vzrostl na téméef 200 000 lidi. Co umoZznilo takovy rust?

1. Prvnim neteologickym divodem je, Ze protestantské misie ptiSly do Koreje bez
imperialistické, kolonidlni nalepky. Namisto toho pfinesly motiv emancipace
a védomi hodnoty moderni kultury a zavedly vysoky standard etického Zivota.
Kézani o biblickém rovnostaistvi urychlilo proces rozkladu vysoce stratifikovaného
spoleCenského systému a diskriminaci na zéklad¢ pohlavi. Protestantskd cirkev téz
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prosazovala vytvoreni moderni kultury s diirazem na vzd€lani a medicinskou péci.
Tyto faktory vyznamné snizily odpor tradi¢nich nadbozenstvi viici kiestanstvi. Cirkev
od véticich pozadovala puritansky zivotni styl, kdyz zakazovala konkubinat, kouieni,
konzumaci alkoholu a odvrhovéni Zen a zdlraziiovala povinnost rodi¢li vic¢i svym
détem.

2. Druhym neteologickym diivodem je, Ze protestanté piisSli v dobé, kdyz se
korejské ndboZenské a kulturni dédictvi rozpadalo. Korejci s ptekvapenim sledovali
japonské vitézstvi nad Cinou (1894—1895) a Ruskem (1904—1905) a protektorat nad
Koreou (1905). Korejci zacali zpochybnovat staré konfucidnské hodnoty. Tenhle typ
nestabilniho sociopolitického kontextu se stal duchovnim podhoubim evangelizace.
Clenstvi v protestantskych cirkvich prudce vzrostlo z 1 000 na 4 000 po &insko-
japonské valce a z 35 000 na 55 000 po rusko-japonské valce

Graf €. 1: Rust protestantské cirkve, 1896—-1909
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3.  Ttetim divodem je rozumné misijni strategie, tzv. ,,Neviova misijni strategie*
(Nevius Mission Policy) zroku 1890. Jeji cilem bylo co nejdifive vytvorit
sebepropagujici, samospravnou a sob&stacnou mistni cirkev. Podle téchto principl
musel kazdy mistni véfici ziskat vycvik energického evangelizatora usilujiciho
o konverzi svych sousedl. Kiest'an, ktery se chtél tiCastnit vecete Pan¢, musel ziskat
alespon jednoho konvertitu.

4. V letech 1905-1907 celou zemi ovladdlo Velké probuzeni. ZkuSenost vyliti
Ducha svatého ptinesla duchovni obrodu korejské cirkve.

Probuzeni prosazovalo vytvafeni indigenizované kiestanské kultury, jako je napf.
spolecna hlasitd modlitba, modlitebni setkani za rozbiesku, celonocni modlitebni
setkani, ryZzové obétiny, sbirky na evangelizaci, biblické hodiny v tydnu atd.
V pribéhu probuzeni se pocet clenll protestantskych cirkvi zdvojnasobil z 55 542 na
118 246.
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5. A konecné, byla tu vyrazna iniciativa korejskych kiestanti. Ochotné se stavali
Zivou soucasti své mistni cirkevni komunity. Pfijimali jako pfirozené, Zze dodrzovani
sabatu, pravidelné tydenni sbirky, vérné desatky a financni ptispévky na praci mistni
cirkve jsou povinnosti kiest’anti i projev jejich viry v Boha.

Ve svém raném obdobi korejské kiestanstvi nekladlo evangelizaci a socidlni
angazovanost do protikladu. Riist cirkve mél piivod v motivu emancipace, modernich
hodnotach, moralnim Zivot¢ kiestana, zkuSenosti probuzeni, studiu Bible
a modlitebni kultute.

I1I. Japonska nadvlada: 1910-1945

V obdobi japonské okupace byla korejska cirkev utlacovana kolonidlni vladou,
protoze kiestanska vira v Boha byla v rozporu sideologii o bozstvi japonského
cisare.

Graf €. 2: Rust protestantské cirkve, 1910-1942
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Jak ukazuje graf ¢. 2, kiivka ristu a upadku se v tomto obdobi stiida ctytikrat.
Mezi léty 1910 a 1937 se pocet €lend protestantskych cirkvi zdvojnasobil z 177 692
na 374 653. Jenze pocet ¢lent cirkvi po roce 1938 rapidné klesal.

1. NejsilnéjSim faktorem cirkevniho ristu v tomto obdobi je nepochybné
skute¢nost, ze protestantismus byl porodnim salem patriotického hnuti za nezavislost.
Protestantska cirkev si ziskala uctu a divéryhodnost korejského lidu. Po japonské
anexi Koreje v roce 1910 naptiklad Japonci vykonstruovali ptipad pokusu o vrazdu
generdlniho guvernéra ve snaze vykofenit jakykoli narodni odboj. 105 korejskych
preddkl bylo kruté muceno a pak stihdno; 85 % znich byli protestantsti cirkevni
ptredstavitelé. Protestantska cirkev byla taky prominentnim lidrem osvobozeneckého
hnuti ,,1. bfezna* v roce 1919. Toto hnuti doprovazela velka pokojnd demonstrace
trvajici Sest mésic. Mezi 33 osobnostmi, které podepsaly VyhlaSeni nezavislosti,
bylo 16 protestantli, 15 ptedstavitelli ¢eondoismu a 2 buddhisté. Kolem 40 000 lidi
bylo zateno a 6 000 zavrazdéno. I kdyz protestantii bylo méné nez 3 procenta celé
populace, 18 procent zatCenych byli pravé protestanté. Graf & 2 ukazuje, Ze
protestantska populace rychle rostla od roku 1920 po kratkém obdobi poklesu v roce
1919.
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2. Korejskd protestantskd cirkev se stala silnou a nezavislou na zapadnich
misiich. V roce 1912 bylo ustanoveno shroméazdéni Presbyterni cirkve Koreje (PCK).
Korejska metodistickd cirkev se osamostatnila v roce 1930. Metodisté byli velmi
aktivni v evangelizaci prostrednictvim probuzeneckych shroméazdéni, biblickych
hodin, nedélnich skol, medicinské a vzd€lavaci misie atd. Dokonce vysilali korejske
misionafe do Ciny, Ruska, Japonska a MandZzuska.

3. Pod japonskou nadvladou se korejska cirkev piimkla k posledni nadéji druhého
pfichodu JeziSe Krista. Tento typ premilenidlni eschatologické viry povzbuzoval
vetici k co nejvétsi aktivni ucasti v evangelizaci. Cirkev rovnéZ nabizela duchovni
silu na upokojeni apovzbuzeni ustaranych lidi, ktefi prochazeli zoufalstvim
a utrpénim. V mnoha ptipadech probuzenecké shroméazdéni doprovazela zazracna
uzdraveni.

4. Korejské kiestanstvi zilo s jinymi naboZenstvimi v miru. Postupem casu se
korejsti kiestané zapojovali do rozlicnych forem mezindbozenského dialogu a ve
svych rodindch a mezi prateli a sousedy se naucili spoluzit s jinovérci. KorejSti
kiestané piijali pronasledovani v pokote, ale zaroven s odvahou vydavali svédectvi
o sve vife, a to hlavné ptikladem svého moralniho Zivota. Teprve v posledni dobé
byva korejsky protestantismus kritizovan za sviij exklusivismus.

Existuje n€kolik diavodia upadku poctu €lentt v tomto obdobi. Od poloviny
dvacatych let 20. stoleti do roku 1945 emigrovalo do MandZuska, Japonska, Ruska a
na Havaj 2,5 milionil korejskych rolnika, ktefi ptisli o svoji plidu. To mélo vliv na
pokles Clent cirkve. Kromé toho tu bylo stale vlivné&jsi socialistické hnuti, které
kritizovalo cirkev za jeji proamerikanismus, iracionalni mysticismus a zasvétnost.
Mnoho mladych lidi odeslo z cirkve.

Japonska arméada napadla MandZusko v roce 1930 a kontinentalni Cinu v roce
1938 a spéla k Tichomotské valce. V letech 1930 az 1945 se Korejsky poloostrov stal
vojenskou zasobovaci zakladnou Japonska. Japonska vlada piinutila korejskou cirkev
k ucasti na uctivani v japonskych Sintoistickych svatynich. De facto se jednalo o
ideologicky pokus ve snaze stmelit a mobilizovat narod pro boj ve valce. A bylo to
taky uctivani zbozsténého cisare. PCK odolédvala uctivani v svatynich, ale nakonec se
Japonclim podvolila v roce 1938. VSechny denominace byly rozpustény, resp.
integrovany do Japonské unionované cirkve. Protestantska populace klesla na uroven
z roku 1915. V ramci hnuti proti uctivani v svatynich bylo muceno a uvéznéno kolem
2 000 korejskych kiestant a kolem 50 zemfelo jako mucednici.

V této dobé byly faktory cirkevniho rastu respekt a divéryhodnost, kterou si
korejska cirkev ziskala mezi lidmi, schopnost cirkve upokojit a vylé€it bolavou
lidskou dusi a odvazné svédectvi o vife v Boha doprovazené pokornym postojem.
Jenze po své kapitulaci pied uctivanim v Sintoistickych svatynich korejska cirkev
ztratila svoji divéryhodnost a rychle upadala.
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IV. Obnova po osvobozeni a Korejska valka: 1945-1960

Nedlouho po osvobozeni od japonské nadvlady byl v roce 1945 Korejsky
poloostrov rozdélen na severni a jizni ¢ast. Zatimco kiest’anstvi v Severni Koreji bylo
pronasledovano, jihokorejska cirkev vétSinou rostla diky zvlastni ptfizni americke
vojenské vlady (1945-1948) a nasledujici vlady (1948—-1960).

1. Prvnim neteologickym diivodem riistu cirkvi byla socio-politickd a vojenska
struktura, které poskytovala cirkvi ptiznivé podminky. Protestanté se aktivné
zapojovali do politickych aktivit a korejsti cirkevni predstavitelé taky Sikovné
vyuzivali prokiestansky rezim pro dobro cirkve, naptiklad pro ziskani monopolu na
kaplanské mista ve véznicich a v armad¢ a prednostni dispozi¢ni pravo pro cirkev na
driveéjs$i japonsky ndbozZensky majetek. V letech 1945 aZz 1950 se protestantska
populace zdvojnasobila z 240 000 na 500 000.

2. Druhym neteologickym divodem je vyjimecna situace, ve které se korejska
spole¢nost ocitla po Korejské valce (1950-1953). Ve vélce zahynuly 3 miliony lidi,
celd zemé ajeji kliCovy pramysl byly zdevastovany, vétSina kosteli vypalena
a mnoho piedstaviteli zabito nebo uneseno na sever. Ze severu piiSel milion
uprchlikt. Kfest'ansti uprchlici ze severu Sifili evangelium a budovali kostely vSude,
kde se usadili. RovnéZ poskytovali utoc€isté pro jiné uprchliky a perspektivu pro jejich
zivot. Navic v dob¢ valky obétim pomdhalo velké mnoZstvi humanitarni pomoci
z kiestanskych zemi a cirkvi, coz vedlo k riistu cirkve. Do roku 1960 protestantska
populace dosahla 623 000 (coz piedstavuje 24,6procentni rtist za deset let).

3. Je dulezité mit na paméti, Ze korejské cirkev neustale dbala o Sifeni evangelia
mezi celou korejskou populaci. Naptiklad slavni mezinarodni evangelizatofi jako
reverend Billy Graham vedl za podpory korejskych cirkvi velka evangelizacni
shromazdéni. V roce 1955 vydala Presbyterni cirkev ,,pétilety evangelizacni plan* na
budovani cirkvi v 490 méstech a méstskych oblastech, ve kterych pfedtim nebyla
zadna cirkev. Ostatni cirkve mély stejné nebo podobné misijni snahy. To piineslo
ohromny vysledek.

4. V této dob& protestantské cirkve a denominace zazivaly rozkoly. Korejské
protestantské sekty rostly velmi rychle a ptfesahly hranici 200 sektaifskych nebo
kultickych skupin. Tenhle druh frakcionéfstvi v kone¢ném duasledku vyustil do
celkového nariistu kiest’anské populace.

Souhrnné je mozné fici, ze cirkev poskytovala duchovni smysl Zivota,
nabozenské spolecenstvi a zdkladni nezbytnosti vSem potfebnym. AvSak korejska
protestantska cirkev taky ztratila svoji vysadni prorockou roli, protoZze nevhodnym
zpusobem spoléhala na autoritativni politickou moc, ¢imz ziskala provladni
a proamerickou image.
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V. Explozivni riist v dobé industrializace a urbanizace: 1960-1995

Vojensky rezim se chopil moci prostiednictvim puce v roce 1961 a durazné
prosazoval politiku industrializace. Ta méla za nésledek masivni migraci z venkova
do mést. Jestlize v roce 1960 bydlelo 39,15 procent obyvatel v méstech, v roce 1990
to bylo uz 81,95 procent. Masova migrace vytvoftila kolem velkomést rozsdhlé oblasti
slumi azni¢ila tradicni strukturu Siroké rodiny. Propast mezi majetnymi
a nemajetnymi se neustdle zvétSovala. V méstskych oblastech mnoho lidi proZivalo
vykofenéni, akutni pocit vztahové deprivace atouzilo po podpoie uZzsiho
spoleCenstvi.

1. Protestantské cirkve se vénovaly evangelizaci a zaklddani cirkvi v méstskych
oblastech. Tyto méstské oblasti o€ividné vitaly navstévniky z velkych denominaci,
které si kladly numerické cile a vSechnu svoji snahu podfizovaly jejich dosazeni.
V roce 1965 se naptiklad konalo mezidenominacni ,,ndrodni evangeliza¢ni hnuti®.
V prvni fazi se farafi shromdzdili k modlitebnimu setkdni podle svych regiont.
Nasledné¢ zmobilizovali své sbory k modlitebnim setkdnim a vycviku pro
evangelizaci. Nakonec ¢lenové cirkvi navstévovaly domacnosti, jednu po druhé.
V daném roce se konalo 2 239 shromazdéni a ptibylo 40 000 novych ¢lend.

Graf €. 3: Rust protestantskeé cirkve, 1950-2005
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Podle grafu €. 3 bylo protestantii v roce 1966 0,9 milionu (coz piedstavuje
3 procenta populace), ale ¢tyti roky pozdé¢ji to uz bylo 3,2 milionu (10,2 procenta).
Tohle ¢islo ukazuje, Ze industrializace a urbanizace mély obrovsky vliv na rist
protestantské cirkve. V roce 1980 pocet protestantl dosdhl 5,34 milionu
(14,3 procenta).

V letech 1980 az 1990 piibylo 2,7 milionu novych ¢leni a celkovy pocet dosahl
8 miliond. Do roku 1995 protestanti dosahli nejvyssi pocet 8,7 miliont (19,7 procenta
populace).

2. Jeden z pozoruhodnych vysledki riistu cirkvi v Koreji je vznik protestantskych
megacirkvi. Mezi 50 nejvétsSimi cirkvemi na svéte je 23 z nich v Koreji. Je tady 15
megacirkvi, znichz kazdd ma vice nez 10000 dospélych clent. Nejvetsi
metodisticka, presbyterni i letni¢ni cirkev se nachéazeji v korejském Soulu. Napftiklad
cirkev Yoido Full Gospel Church zacala v roce 1958 v slumové oblasti Soulu
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s 5 lidmi. Pocet jeji ¢lenti rostl na 800 v roce 1962; 18 000 v roce 1973; 503 000
v roce 1986; 709 000 v roce 1997.

Jeji zakladatel, pastor Yonggi Cho, si Cleny ziskal slibem duchovni spasy,
télesného uzdraveni, materidlniho poZehnani a prosperity v Zivoté zde a nyni. Jeho
zveést byla vyladénd pifesné podle toho, co méstské obyvatelstvo chtélo slyset.
Kritické hlasy vSak upozoriiovaly na to, Ze jeho zvést nema Zadnou solidni teologii
utrpeni a Cestné chudoby. Vznik korejskych megacirkvi byl vysledkem modernizace,
ktera doprovazela industrializaci a urbanizaci. VIadni ideologie ekonomického
rozvoje byla tizce spojena se strategii numerického rtstu cirkvi v Koreji. Kultura
trzniho hospodafstvi rozvinula syndrom ,,vétsi je lepsi“. Tato kapitalisticka kultura
inspirovala egoistickou zahledénost do vlastni lokalni cirkve a rivalitu mezi cirkvemi.
Velkost cirkve je vniména jako mira uspéchu. Na nabozenském trhu se ,,ndbozenské
instituce stavaji konzumnimi komoditami®.

3. Od 70. let minulého stoleti se Uroven vzdelani korejskych farait zvysila
azvySily se téz jejich podniky v strategiich pastorace a cirkevniho rlstu. Byly
rozvinuty celono¢ni modlitebni setkani, biblické hodiny, vyuka ucednikli a posilovani
systému domacich bunék farniho sboru, trénink neordinovanych jakoz i rozmanité
programy. Rovnéz v 70. letech minulého stoleti korejska cirkev rozsifila svoji misijni
praci na vSechna pole vetné misie v armad¢, policii, nemocnicich, na Skolach
a v industrializovanych méstech.

4. Univerzitni misijni organizace, jako napf. Campus Crusade for Christ, Inter-
Varsity Christian Fellowship, mezindrodni organizace jako Navigators, Joy Mission,
University Bible Fellowship, korejské mezidenominacni organizace atd. vytvoftily
metody pro evangelizaci, biblické hodiny a malé spolecenstvi, coz vyznamné piispelo
k ristu cirkvi.

5. V 70. a80. letech minulého stoleti ncktefi progresivni kiestané v ramci
Narodni rady cirkvi v Koreji (NCCK) a Mé&stské industridlni misie (UIM) stali ve
vedeni hnuti za lidska prava a demokracii a proti vojenské diktatorské vladé. Rovnéz
se stali prukopniky, ktefi zalozili hnuti usilujici o znovusjednoceni Severni a Jizni
Koreje. Od poloviny 80. let minulého stoleti se nasledovnikem osvobozenecké
tradice v protestantismu stalo cirkevni hnuti minjung. Toto hnuti povazuje za
minjung soucasnosti ty nejmenSi ve spolecnosti, jako jsou rodi¢e samozivitelg,
postizeni lidé, nadenici, propusténi vézni, nezaméstnani, prostitutky, chudi obyvatelé
mést, vézni svédomi a ekonomicti migranti. SnaZi se pomoct nezaméstnanym
a lidem, ktefi dostavaji praci jenom pfilezitostné: bezdomovcim, ekonomickym
migrantim a manzelkdm korejskych muzi, kteti pochazeji ze zahranici.

Tyto aktivity minjung cirkvi ukazuji prakticky zplisob prosazovani prednostni
volby pro obéti anavrhuji zplsob obnovy cirkvi. Poté, co se Korea stala
demokratickou, si obCanska vlada pijcila jejich mySlenky pro vytvofeni systému
statni socialni podpory.
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Jenze holistickd evangelizace, navzdory celkovému rustu korejského
protestantismu v této dobé, nevzkvétala. I kdyZ dochéazelo k zakladani novych cirkvi
a organizovaly se dobré tréninkové programy pro jejich nové véfici, spoleCenska
zodpovédnost a prorocka uloha cirkvi byla omezena na malé skupiny progresivnich
kiestanll v ramci NCCK, URM a minjung cirkvi.

VI. Upadek po industrializaci a demokratizaci: 1995-2015

Do roku 1995 protestanti dosdhli svého numerického maxima, ale mezi lety
1995 az 2005 se pocet ¢lend protestantskych cirkvi snizil o 140 000. Zajimava je
otazka, pro¢ se populace korejskych protestantli zacala snizovat. Divody muzeme
najit v ekonomickém rastu a demokratizaci Koreje, ale také ve vnitini naruSenosti
cirkve.

Zaprvé zmizely mnohé z vyhodnych socio-politickych faktor pro rist cirkve.
Dnes v Koreji pfevlada nabozensky pluralismus. Mnoho lidi si uziva ekonomickou
prosperitu a zdbavu namisto nabozenské praxe a demokratizace zemi pfinesla
relativni socialni stabilitu.

Protestantskd cirkev na druhé strané ztraci svoji spoleCenskou divéryhodnost
v disledku nemoralniho chovéani nékterych svych ptedstavitelli, sektarské rivalité,
nizké mife spoleCenské angazovanosti, exkluzivistickym postojiim vii¢i jinym
nabozenstvim a obrovskym rozdilim mezi velkymi a malymi cirkvemi, jakoz
1 meéstskymi a venkovskymi cirkvemi.

Dalsim faktorem je skuteCnost, Ze korejsky protestantismus neni schopen se
ptizptsobit politickému vyvoji po roce 1998, kdy se po 32 letech vojenského
diktatorského rezimu a 5 letech vlady konzervativni strany dostala k moci opozi¢ni
strana.

Obcanska spole€nost se stala dostate¢nou vyspélou na to, aby poZadovala jasnou
transparenci nabozenskych instituci. Jenze vétSina cirkevnich pfedstavitelli se bala
progresivnich reforem, coz mélo za nasledek, Ze mnoho mladych lidi
z konzervativnich cirkvi odeslo.

Rostouci pocet faraiti ajejich soutéz v zakladani cirkvi ve meéstech mély
ptiznivy vliv na rist ¢leni cirkve v dob¢ rapidni urbanizace mezi lety 1960 az 1990.
Avsak po roce 1990 mély opacny efekt, kdyZ se obyvatelé mést zacali stahovat do
piiméstskych oblasti. Na rozdil od protestantskych cirkvi korejsti #imsti katolici pred
rokem 1990 nedosahli takového explozivniho riistu. Jenze od t€¢ doby se pocet jejich
Clent prudce zvysuje, a to bez jakékoliv vyrazné zmény v poctu sbort a knézi.
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Tabulka €. 1: Rozd¢€leni obyvatelstva podle ndbozenského vyznani

Rok . . 5
Nabosenstvi 1985 | 1995 (rtst) | 2005 (rhst) | 2015 (rist)

Obyvatelstvo hlasici se

k né&jakému nabozenstvi 42,61 504(7.8) 22925 | 43.9(:9.0)

Protestanté 16,1] 194(3,3) | 182(-12)] 19,7(1,5)
Buddhisté 199 232(3.3) | 22,8(-04)| 155(-7,5)
Rimsti katolici 46| 66020 | 10842 | 7.9(-29)

Tabulka ¢. 1 ukazuje, ze pocet obyvatel Koreje, ktefi se hlasi k né¢jakému
nabozenstvi, rovnomérné roste navzdory modernizaci. AvSak mezi lety 2005-2015 se
snizil 09 %. Zvlast mladi lidé opoustéji nabozenstvi svych rodi¢t. Tato tabulka
zaroven ukazuje, Ze protestantismus si udrzuje status quo. Ale mnoho lidi do kostela
nechodi a mladi lidé z cirkve odchazeji.

Zavér

Korejci postupem Casu akceptovali protestantskou verzi kiestanstvi. Jevi se to
jako 0zasné az zazracné. Je pravdou, Ze ndhlé politicko-ekonomické zmény
v korejské spole¢nosti pro protestantismus vytvofily velmi pfiznivé podminky.
Vétime, Ze korejské déjiny, plné utrpeni, se pro korejskou cirkev pravdépodobné
staly duchovnim poZehndnim. Jenze bez snahy cirkve a jeji vasnivé spirituality
a vytrvalosti by byl takovy rlst nebyval mozny. Jak tika apostol Pavel, sazeni
a zalévani je nasi starosti, ale musime nechat na Boha, aby se postaral o vzrast.

Spole¢né sazeni a zalévani. Korejsky protestantismus ve svém raném obdobi
kazal evangelium a zaroven poskytoval motiv osvobozeni pro chudé
a marginalizované. Taky vykonaval prorockou ulohu tvafi v tvat socialnim
nespravedlnostem japonské kolonialni vlady. Cirkev si ziskala respekt korejského
lidu diky své holistické evangelizaci a ristu cirkve.

V 70. a 80. letech minulého stoleti korejskéa protestantska cirkev konala aktivni
evangelizaci a zaklddala sbory v kontextu industrializace a urbanizace, coz vedlo
k prudkému rastu. Jenze vétSina korejskych cirkvi se pfili§ upnula na kvantitativni
rust; tyto na Cisla zaméfené cirkve ztratily svllj smysl pro spolecenskou odpovédnost.
AvSak byla tu 1 vyznamna menSina véetné progresivnich kiestani, jako napt. NCCK,
UIM aminjung cirkve, kterd stidla v cele snah o demokratizaci zemé, vedla
lidskopravni hnuti a byla angazovana v socialni misii.

Jeden znaléhavych ukold korejské cirkve je stanovit si kvalitativni cile
a dosahovat kvalitativni rast. Dal§i ulohou je pfijmout za své zpusoby holistické
evangelizace. Domnivam se, Ze je potfebné obnovit naSe povolani aktivnich
ucastnikit BoZiho kralovstvi, jakoZ 1 skuteCny smysl a vhodné metody evangelizace.
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How could the Korean understand
the Protestant Christianity
as their own religion

Rev. Dr. Byung-Joon Chung, Professor of Church History, Seoul Jangsin University
I. Introduction

In spite of its relatively short history, 233 years for Roman Catholicism and 133
years for Protestantism, Christianity has now become a major religion in Korea. Most
churches in Asia find it difficult to engage in evangelism, partly because of their
experience of the negative effects of Western colonialism. Incidentally, Korea was
not colonized by a Western country and this may not be the sole reason for the
substantial church growth in Korea. According to recent government statistics, taken
in 2015, the Christian population in Korea was 27.8 percent of the total population,
19.7 percent Protestants and 7.9 percent Catholics. The Buddhist was 15.5 percent.
As we look at the main causes of Korean Protestant growth, let us examine how the
Koreans have accepted the Protestantism as their religion.

II. Successful Settlement: 1884—1909

The major traditional religions of Korea were Shamanism, Buddhism, and
Confucianism before the Christianity came in. In the end of the 18" century some
Confucian scholars accepted Roman Catholicism through some of the Chinese
translations on the Catholic teaching. The belief spread among commoners and
women. Several periods of official persecution produced more than 10,000 martyrs.

Before the first Protestant missionary came into Korea in 1884 a few Koreans
already had received Christianity in Manchuria China with the help of the Rev. John
Ross, a Scotch Presbyterian missionary. They translated the Gospels and the New
Testament into the Korean language. The Koreans also spread the Gospel into Korea
at the risk of their lives, and even planted the first Korean native church. Thereafter
foreign missionaries came into Korea.

At the Edinburgh World Missionary Conference of 1910 the missionaries said
that Korea was the most rapidly growing mission field in the world. The Protestants
reached nearly 200,000 persons in only 25 years. What made such growth possible?

1. The first non-theological reason is that the Protestant missions to Korea came
in with no imperialist, colonial tag. Instead, they brought the motif of emancipation
and some value of the modern culture, and established a high standard of ethical life.
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The preaching of the Biblical egalitarianism accelerated the dismantling process of
the highly stratified class system and gender discrimination. The Protestant church
also promoted the formation of modern culture with education and medicine. These
factors greatly reduced the resistance of the traditional religions against Christianity.
The church requested believers to live a puritan-style of life by prohibiting
concubinage and smoking/alcohol, forbidding the abandonment of wives, and
emphasizing the parental duty to their children.

2. The second non-theological reason is that the Protestants came in at the time
when Korea's religious and cultural heritage was crumbling. Koreans were surprised
to see Japan's victory over China (1894-1895) and Russia (1904-1905), and the
protectorate to Korea (1905). The Koreans began to question the old Confucian
value. This sort of unstable socio-political context became a spiritual seedbed for
evangelism. The Protestant membership rapidly increased from 1 000 to 4 000 after
the Russo-Japanese War.

Graph 1: Protestant Church Growth, 1896—1909
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3. The third reason is the wise mission policy, so-called “Nevius Mission Policy”
in 1890. The aim was to establish a self-propagating, self-governing, self-supporting
native church as soon as possible. According to the principles each one of the native
believers had to be trained as an energetic worker for their neighbours’ conversion.
To be a communicant a Christian must win at least one convert.

4.  The Great Revival of 1905-1907 swept the whole country. The experience of
the outpouring of the Holy Spirit brought spiritual rebirth to the Korean church.

The revival promoted the formation of the indigenization of Christian culture
such as simultaneous audible prayer, dawn prayer meeting, all night prayer meeting,
rice-offering, day-offering for evangelism, a week Bible class and so on. During the
revival the Protestant membership doubled from 55,542 to 118,246.
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5. Finally there was the strong initiative of the Korean Christians. They willingly
devote themselves to their local church community. They naturally accept that
observing the Sabbath, giving weekly offerings, faithful tithing, and contributing
financially to the work of the local church is a Christian duty and also a token of their
faith in God.

In the early period Korean Christianity did not polarize evangelism and social
action. The church growth originated from the emancipation motif, the modern value,
the Christian's moral life, the Revival experience, the Bible study, and the prayer
culture.

II1. Japanese Domination: 1910-1945

During the Japanese occupation, the Korean church suffered oppression by the
colonial rule, as Christian faith in God conflicted with the divine emperor ideology of
Japan.

Graph 2: Protestant Church Growth, 1910-1942
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As Graph 2 shows, the growth-decline curve is repeated four times. From 1910
to 1937, Protestant membership doubled from 177,692 to 374,653. Yet church
membership rapidly decreased after 1938.

1. The most powerful factor for church growth in this period is no doubt the fact
that Protestantism was a delivery room for the patriotic independence movement. The
Protestant church gained a costly respect and credibility from the Korean people. For
instance, after Japan's annexation of Korea in 1910, the Japanese fabricated the case
of Governor-General Attempted Murder in order to exterminate any root for the
national movement. 105 Korean leaders were prosecuted after being severely
tortured; 85 percent of them were the Protestant church leaders. The Protestant
church was also a prominent leader of the March First Independence Movement in
1919. This movement was accompanied by a great peaceful demonstration for six
months. Among the 33 national leaders who signed the Letter of Declaration for
Independence there were 16 Protestants, 15 Chondogyo leaders, and 2 Buddhists.
Around 40,000 people were arrested and 6,000 people were murdered. Though the
Protestants were less than 3 percent of the whole population, 18 percent of the
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arrested people were the Protestants. Graph 2 shows that the Protestant population
grew rapidly from 1920 after the brief decrease of 1919.

2. The Korean Protestant church became strong and independent from the
western missions. The Assembly of the Presbyterian Church in Korea (PCK) was
established in 1912. The Korean Methodist Church was independent in 1930. They
worked hard for evangelism through revival meetings, Bible studies, Sunday schools,
medical and educational missions and so on. They even sent Korean missionaries to
China, Russia, Japan, and Manchuria.

3. Under the Japanese domination the Korean church clung to the last hope of the
second coming of Jesus Christ. This kind of pre-millennial eschatological faith
encouraged the believers to conduct evangelism as mush as possible. The church also
offered spiritual power to consol and soothe the mind of people who were in despair
and suffering. In many cases, revival meetings were accompanied with miraculous
healings.

4. Korean Christianity peacefully co-existed with other religions. With the
passage of time Korean Christians have engaged in various forms of inter-faith
dialogue and have learned to coexist with people of other religions in their family,
among friends and as neighbours. Korean Christians accepted persecution in humility
while bravely witnessing to their faith, particularly through their moral examples. It is
only in recent times that Korean Protestantism has been criticized as being
exclusivists.

There are some reasons for the membership decline during this period. From the
mid-1920s to 1945, 2.5 million Korean peasants who were deprived of their land
emigrated to Manchuria, Japan, Russia, and Hawaii for a living. It affected the
church's decline. In addition, the increasing socialist movement criticized pro-
Americanism, irrational mysticism, and the otherworldliness of the church. A big
number of young people left the church.

Japanese army invaded Manchuria in 1930 and China inland in 1938, and rushed
into the Pacific War. From 1930 to 1945, the Korean peninsula became the warfare-
supply-base for Japan. The Japanese government forced the Korean church to
participate in the Japanese Shinto Shrine worship. In fact it was an ideology to
attempt national integration and mobilization for the warfare. And it was also the
idolized emperor worship. The PCK had resisted the shrine worship, but finally
surrendered to the Japanese in 1938. All the denominations were dissolved or
integrated into the Japanese Union Church. The Protestant population decreased to
the level of the year 1915. In the process of the anti-Shrine worship movement
around 2,000 Korean Christians suffered from torture and imprisonment, and around
50 became martyrs.
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In this period, the factors for the church growth were the respect and the
credibility gained among the people by the Korean church, the ability of the church to
console and heal the mind of the people, and the brave witness of their faith in God
with a humble attitude. However, after the surrender to the Shinto shrine worship, the
Korean church lost her credibility and rapidly decreased

IV. Recovery after Liberation and the Korean War: 1945-1960

In 1945, the Korean peninsula was divided into north and south soon after
liberation from Japanese domination. Christianity was persecuted in the North Korea
while the South Korean church largely grew with the special favour of the American
Military Government (1945—-1948) and the subsequent government (1948—1960).

1. The first non-theological reason for the growth of the church was the socio-
political and military structure which provided a favourable condition for the church.
Protestants actively participated in the political activities and Korean church leaders
also skilfully utilized the pro-Christian regime for the benefit of the church, such as
the monopoly of chaplaincy positions in the prisons and the army, and preferential
disposal of former Japanese religious property to the church. From 1945 to 1950 the
Protestant population doubled from 240,000 to 500,000.

2. The second non-theological reason is the anomic situation of the Korean
society that took place after the Korean War (1950-1953). During the war time three
million casualties occurred, the whole country and key industries were devastated, the
majority of the churches were scorched, and many leaders were killed and kidnapped
to the North. One million refugees came from the north. The refugee Christians from
the north spread the Gospel and built up their churches everywhere they settled down.
They also provided comfort communities for the other refugees and direction for their
life. In addition, a large amount of relief material from the Christian nations and
churches during the war assisted the victims and resulted in the growth of the church.
Yet until 1960 the Protestant population reached 623,000 (24.6 percent growth rate in
the ten years).

3. It is important to remember that the Korean church continually sought to
spread the Gospel throughout the Korean population. For example, famous
international evangelists, such as Rev. Billy Graham, held large revival meetings with
the support of the Korean churches. In 1955, The Presbyterian Church set out a ‘Five-
Year Evangelism Plan’ for church-planting in the 490 towns and urban areas where
no local church existed. Other churches also made every effort same or similar
mission. It brought about a tremendous effect.

4. During this period the Protestant churches and denominations experienced
divisions. Korean Protestant sects sprang up so rapidly, reaching up to over 200
sectarian or cultic groups. This sort of factionalism actually resulted in the total
increase of the Christian population.
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To sum up, the church provided the spiritual meaning of life, faith communities,
and essential materials to those who were in need. Yet the Korean Protestant church
lost her pre-eminence in terms of the prophetic role because the church improperly
depended on the authoritative political power, making her image as pro-government
and pro-America.

V. Explosive Growth during Industrialization and Urbanization:
19601995

A military regime took power through a military coup d’etat in 1961 and
powerfully drove an industrialization policy. It resulted in a mass rural-urban
migration. In 1960 the urban population was 39.15 percent but it became 81.95
percent in 1990. The mass migration created large slum areas around cities and
destroyed the traditional extended family structure. The gap between the “haves” and
the “have nots” became greater. In the urban areas many people felt rootless, a keen
sense of relative deprivation and longed for intimate communal support.

1. The Protestant churches promoted evangelistic activities and church planting in
urban areas. These urban areas seemed to welcome church visitors from large
denominations, which set numerical goals and put all their efforts into achieving
them. For instance, an inter-denominational “national evangelization movement”
took place in 1965. In the first stage church ministers gathered together for prayer
meetings according to their regions. Thereafter they mobilized their congregations in
a place for prayer meetings and trained them for evangelism. Finally the church
members paid visited homes, door to door. In that year there were 2,239 meetings and
40,000 new members were added.

Graph 3: Protestant Church Growth: 1950-2005
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According to Graph 3, the Protestant population of 1966 was 0.9 million
(3 percent of the population), while four years later it became 3.2 million
(10.2 percent). This figure shows that industrialization and urbanization have had a
great influence on Protestant church growth. In 1980 the Protestant membership
reached 5.34 million (14.3 percent).
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From 1980 to 1990, 2.7 million new members were added and the total reached
the 8 million mark. By 1995 the Protestants reached the highest mark of 8.7 million
(19.7 percent of the population).

2. One of the notable results of church growth in Korea is the emergence of
Protestant mega-churches. Among the 50 largest churches in the world, 23 of them
are in Korea. There are 15 mega-churches, each of which has more than 10,000 adult
worshippers. The largest Methodist church, the largest Presbyterian church, and the
largest Pentecostal church are all in Seoul, Korea.

For example, the Yoido Full-Gospel Church (YFGC) started in a slum area in
Seoul with 5 members of humble origin in 1958. Its membership grew to 800 in
1962; 18,000 in 1973; 503,000 in 1986; and 709,000 in 1997.

The founder, Pastor Yong-Gi Cho, appealed to them with the promise of
spiritual salvation, physical healing, material blessings and prosperity in their life
here and now. His message was tuned to exactly what the urban populace desired.
Yet there was some criticism that his message has no sound theology of suffering and
honest poverty. The emergence of the Korean mega-churches was a result of the
modernization which was accompanied by industrialization and urbanization. The
government ideology of economic development was closely related with the
numerical church growth strategy in Korea. The market enterprise culture developed
the “bigger is best” syndrome. This capitalist culture inspired an egoistic local-
church-ism and church competition. The size of the church is understood as a
measure of success. In the religious market, “religious institutions became consumer
commodities”.

3. Since the 1970s the educational level of Korean pastors has become higher,
and their concerns in pastoral and church growth strategies have also been
heightened. Pernoctation prayer meeting, Bible study, disciple training and
reinforcement of home cell system of the parish, lay training as well as various
programs were developed. In the 1970s the Korean church extended their mission
work over all fields, including military mission, police mission, hospital mission,
school mission, and urban industrial mission.

4. University mission organizations such as the Campus Crusade for Christ, the
Inter-Varsity Christian Fellowship, the Navigators — international organizations, Joy
mission, University Bible Fellowship — Korean inter-denominational organizations,
and so on developed methodologies of evangelism, Bible study and cell
organizations, all greatly contributing to church growth.

5.  In 1970s and 1980s, some of the progressive Christians based on the National
Council of Churches in Korea (NCCK) and the Urban Industrial Mission (UIM) took
leadership in the human rights and democracy movement against the military
dictatorship government. They also became pioneers in initiating the reuni cation
movement between North and South Korea. Since the mid-1980s, the liberating
tradition of Protestantism has been succeeded by the minjung church movement.
They regard today's minjung as the least, such as single parents, differently abled
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people, daily workers, ex-convicts, the unemployed, prostitutes, the urban poor,
prisoners of conscience and migrant workers. They are working for unemployed and
casual workers, the homeless, migrant workers, and international wives of Korean
men.

Such activities of the minjung churches showed a practical way of promoting a
preferential option for victims and suggested the direction of church renewal. After
the democratization of Korea, the civil government borrowed their ideas in
constructing the national welfare system.

Despite the overall growth of Korean Protestantism during this time, holistic
evangelism did not flourish. In spite of the development of church planting and good
training courses for their new believers, the social responsibility and prophetic role
was left to small groups of progressive Christians in the NCCK, the URM and the
minjung churches.

V1. Decline after industrialization and democratization: 1995-2015

By 1995, Protestants reached the highest mark, but from 1995 to 2005, the
Protestant membership decreased by 140,000. It is interesting to investigate why the
Korean Protestant population started to decline. We may attribute the reasons to
economic growth and the democratization of Korea, as well as the internal corruption
of the church.

First, many of the advantageous socio-political factors for church growth have
disappeared. Today, religious pluralism prevails in Korea. Many people enjoy
economic prosperity and leisure activities instead of religious practice, while the
democratization of the country brought relative social stability.

On the other hand, the Protestant church is now losing her social credibility
because of the immoral conduct of some church leaders, sectarian competition, low
social responsibility, exclusivist attitude towards other religions, and the big gaps
between large and small churches; and urban and rural churches.

Another factor is the fact that Korean Protestantism is unable to adjust to the
political developments after 1998, when the opposite party came in to power after 32
years of military dictatorship and five years of the conservative party’s ruling.

The civil society had grown enough to request clear transparency of the religious
institutions. However, the majority of church leaders were afraid of the progressive
reforms, which led to many young people leaving their conservative churches.

The increasing number of pastors and their competitive church planting in the
cities were favourable factors for the growth of church members during the time of
rapid urbanization of 1960 to 1990. Yet they have produced a contrary effect since
1990, when the city population began to move to suburban areas. In contrast to the
Protestant churches, the Korean Roman Catholics had not achieved such explosive
growth before 1990. Yet since then, their membership has rapidly increased, without
any significant change in the number of churches and priests.
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Table 1: Distribution of population by Religion

Year
Religions 1985 1995 (growth)| 2005 (growth)| 2015 (growth)
Religious population 42.6 50.4 (7.8) 529 (2.5) 43.9 (-9.0)
Protestants 16.1 19.4 (3.3) 18.2 (-1.2) 19.7 (1.5)
Buddhists 199 23.2(3.3) 22.8 (-0.4) 15.5 (-7.5)
Roman Catholics 4.6 6.6 (2.0) 10.8 (4.2) 7.9 (-2.9)

Table 1 shows that the religious population in Korea is steadily growing in spite
of modernization. However it lost 9 percent during the period of 2005-2015.
Especially young people are leaving their parents’ religions. Statistically, this chart
shows that Protestantism is maintaining the status quo. But many do not attend
church, and young people are leaving the church.

Conclusion

Over the time the Protestant Christianity has been accepted by the Koreans. It
looks astonishing and miraculous. It is true that the sudden politico-economic
changes in Korean society created very favourable conditions for Protestantism.
Korean history, which is full of suffering, we believe, probably became the spiritual
blessing for the Korean church. However, without the church’s efforts and its
passionate spirituality and perseverance, such growth would have been impossible.
As the apostle Paul says, planting and watering is our job, while we must let God take
care of the growth.

Planting and watering work together. In the early stage, Korean Protestantism
preached the gospel and at the same time provided the liberation motive to the poor
and marginalized people. It also carries out a prophetic role against the social
injustices of the Japanese colonial rule. The church gained the respect of Korean
peoples through holistic evangelism and the growth of the church.

In the 1970s and 1980s, in the face of industrialization and urbanization, the
Korean Protestant church carried out active evangelism and church planting,
achieving rapid growth. Yet most of the Korean churches clung to quantitative
growth; these number-driven churches lost their sense of social responsibility. Yet,
the significant minority including progressive Christians such as the NCCK, the UIM,
and minjung churches led the democratization of the country, the human rights
movement, and social mission.

One of the impending tasks of the Korean church is to set qualitative goals and
achieve qualitative growth. Another task is to accept the ways of holistic evangelism.
I think what is needed is to recover our calling as agents of the kingdom of God, and
the real meaning and proper methods of evangelism.
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